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CrossMark

The Mughal dynasty of India was one of the major dynasties of the Islamic
world, which enabled the continuation of Islamic culture and civilization and
practically marked one of the peaks of this magnificent civilization through its
synthesis with Indian and Persian cultural achievements. The Mughal Empire
in India represents one of the most significant empires in Islamic history. It was
established in 1526 CE by Zahir-ud-Din Muhammad Babur in the Indian
subcontinent, a region characterized by diverse ethnicities and cultures, distinct
from the Islamic world. The Mughals brought Islamic rule to this pluralistic
region and established one of the most remarkable Islamic civilizations. The
central issue of this study is to examine the role and significance of tolerance
and forbearance in the power and glory of the Mughal government. In fact, the
author seeks to explore the foundations of the rise and expansion of Islamic
civilization in India, with an emphasis on the Mughals’ religious tolerance
toward other religions and sects, while also identifying the contemporary faiths
and religious communities residing in India during the Mughal period.
Tolerance and forbearance, defined as leniency, peaceful coexistence, and the
acceptance of differing beliefs and behaviors, are principles rooted in the divine
religions, including Islam. By adopting religious tolerance and political
moderation, the Mughal rulers solidified the foundations of their future empire.
The implementation of such policies was crucial for maintaining unity in a
society where various social groups and factions coexisted, each with distinct
beliefs, customs, and traditions. In this study, the author employs a descriptive-
analytical research method to address the aforementioned issues.
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EXTENDED ABSTRACT

The Mughal Empire, established in 1526 CE by Zahir-ud-Din Muhammad Babur, marked a
transformative era in the Indian subcontinent, where an Islamic dynasty integrated its political, cultural,
and religious ideologies into a diverse land populated by multiple ethnicities and religious communities.
The central inquiry of this research revolves around the significance and role of tolerance and forbearance
in the Mughal rulers’ ability to maintain power and ensure the prosperity of their empire. The study
identifies how the Mughals, through religious moderation, laid the groundwork for one of the most
influential Islamic civilizations. Emphasizing peaceful coexistence and mutual respect among religious
communities, the Mughal emperors—particularly Akbar—developed a policy of religious tolerance that
facilitated the integration of Indian religious practices, traditions, and socio-political structures into the
broader framework of Islamic governance. The Mughals’ inclusive policies were pivotal in addressing the
cultural plurality of India and mitigating sectarian conflict. These policies were not merely political
strategies but were deeply embedded in Islamic values, drawing from scriptural and prophetic traditions
that advocate for peaceful interaction with differing faiths and ideologies. Furthermore, the multicultural
context of India, with its deep-rooted traditions of Hinduism, Buddhism, and other local religions,
necessitated a leadership style capable of harmonizing divergent religious doctrines. The emphasis on
tolerance became both a moral imperative and a political necessity, transforming the Mughal court into a
vibrant center of cross-cultural dialogue and religious syncretism. In exploring this topic, the study offers
a comprehensive analysis of Mughal strategies that cultivated stability and unity in an otherwise
heterogeneous social landscape.

From a methodological standpoint, this research employs a descriptive-analytical approach,
utilizing library-based tools and note-taking techniques to systematically gather data. The descriptive
dimension of the study allows for a detailed observation and documentation of the current and historical
state of religious tolerance as practiced by the Mughal emperors, while the analytical dimension enables
a deeper understanding of the interrelations among variables such as governance, culture, and religious
diversity. This method is particularly appropriate for investigating socio-political phenomena rooted in
historical and religious discourse. The research aligns itself with both fundamental and applied knowledge
domains. On one hand, it contributes to the theoretical framework on tolerance in Islamic governance; on
the other, its practical implications offer valuable insights for contemporary multicultural societies
grappling with religious plurality. The Mughal model serves as a historical precedent for the coexistence
of multiple faiths under a single political authority, suggesting pathways for conflict resolution, civil
integration, and ethical governance in diverse settings. By tracing the historical trajectory of religious
tolerance in Mughal India, the research highlights how inclusive governance, when grounded in moral
and spiritual principles, can lead to enduring political stability and cultural flourishing. This understanding
has contemporary relevance in formulating public policies that uphold both the integrity of belief systems
and the rights of minority communities within a shared national framework.

One of the defining characteristics of Islamic civilization, as embodied by the Mughal Empire, is
its capacity to accommodate plurality while preserving core religious values. The Islamic concept of
civilization is fundamentally spiritual, with components revolving around divine law, ethics, knowledge,
justice, and reason. This holistic view is encapsulated in key Quranic principles that promote unity without
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uniformity and endorse freedom of belief while affirming divine guidance. The centrality of the Quran
and prophetic traditions in this worldview provides the moral infrastructure for governance that is just,
compassionate, and inclusive. The emphasis on faith and monotheism, underscored by verses such as
“Worship Allah and avoid the false gods” (Nahl, 36), frames the religious consciousness of the state (Faiz
Kashani & Nasih, 1982). In addition, Islamic teachings encourage rational inquiry and reflection, as seen in
the frequent Quranic exhortations to “reason” and “ponder,” reinforcing the role of intellectual
engagement in societal development (Tabatabai, 1995). This blend of faith and reason shapes the foundation
for Islamic governance, which, during the Mughal period, materialized in the form of policies that
embraced diversity without sacrificing ideological integrity. The Mughal rulers, through their emphasis
on education, interfaith dialogue, and legal pluralism, created a civilization that not only tolerated
difference but actively integrated it into the cultural and administrative apparatus of the empire (Saidi
Roshan, 2014).

Furthermore, the Mughal approach to religious tolerance was not limited to rhetoric but extended
to actionable reforms and inclusive policies that reshaped the socio-political landscape of India. For
instance, Akbar abolished the jizya tax imposed on non-Muslims and prohibited discriminatory practices
against Hindus in public administration (Badayuni & Mowlavi Ahmad Ali Saheb, 2001). His court became a
hub for interreligious dialogue, where Hindu pundits, Jain scholars, Christian missionaries, and Muslim
theologians debated theological and ethical questions. This openness also manifested in the translation of
Hindu scriptures into Persian, fostering a mutual understanding among religious communities (Jahangir,
1980). Additionally, Akbar’s creation of a syncretic religion, Din-i-llahi, though not widely adopted, was
a symbolic gesture toward interfaith unity. The Mughal policy of religious tolerance was influenced not
only by Islamic principles but also by the socio-political realities of India, where diversity was an
inescapable fact. Prior to the Mughals, Indian society was marked by rigid caste divisions and religious
orthodoxy, particularly among the Rajput and Brahmin classes. The Mughal response to these divisions
was not to enforce homogenization but to cultivate an environment where varied religious traditions could
thrive without undermining the authority of the state. This policy of accommodation was especially crucial
in a context where Hinduism, Buddhism, and emerging faiths such as Sikhism were all part of the social
fabric (Nehru & Tafazoli, 1978). The inclusion of Rajput princes in administrative roles and matrimonial
alliances with Hindu families exemplified the Mughal commitment to shared governance and communal
harmony.

In examining the historical backdrop of India prior to Mughal rule, it is evident that the
subcontinent was fraught with internal strife, religious orthodoxy, and political fragmentation. The Rajput
confederacies, though formidable in military strength, lacked the centralized political vision to unite India
under a common administrative framework. Moreover, the caste system entrenched social inequalities,
denying mobility and opportunity to large sections of the population (Lapidus, 2004). The arrival of Islam,
and subsequently the Mughals, introduced new paradigms of social organization based on meritocracy,
legal equality, and religious tolerance. While Islamic conquest has often been interpreted as a force of
disruption, this research emphasizes the constructive role of Mughal Islam in providing alternatives to the
caste-based hierarchies of traditional Indian society. By promoting values of equity and justice—essential
elements in Islamic governance—the Mughals opened avenues for socio-economic mobility and cultural
renewal. Even among Islamic empires, the Mughals stood out for their deliberate efforts to adapt religious
policies to the realities of Indian pluralism. Rather than impose Shariah as a uniform legal system, the
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Mughal courts recognized Hindu customary laws in civil matters, thereby institutionalizing legal
pluralism. The balance between maintaining Islamic orthodoxy and respecting indigenous traditions
reflects the intellectual and ethical flexibility of the Mughal state (Fathali, 1999). This model of coexistence
was further supported by Islamic jurisprudence, which advocates for non-coercion in matters of faith, as
emphasized in the Quranic verse, “There is no compulsion in religion” (Baqarah, 256), affirming the right
of every individual to freely choose their belief.

Ultimately, the legacy of Mughal tolerance rests not only in its historical achievements but in its
potential as a blueprint for managing religious and cultural diversity in contemporary societies. The
Mughal experience demonstrates that inclusive governance anchored in spiritual ethics and pragmatic
policies can produce a flourishing civilization. Tolerance, in this context, is not a passive stance but an
active commitment to justice, mutual respect, and human dignity. The Mughals understood that
sustainable political power could not be built on exclusion or coercion but required the participation and
goodwill of all constituents, regardless of faith. Their approach serves as a counter-narrative to modern
forms of religious intolerance and sectarianism, offering insights into how religious pluralism can be
harmonized within a unified state structure. In contrast to modern secularism, which often seeks to
privatize religion, the Mughal model integrates religion into public life without allowing it to dominate or
marginalize others. This delicate balance between religious expression and civic equality remains relevant
today, particularly in multi-religious societies struggling with questions of identity, integration, and
governance. The Mughal legacy challenges us to rethink the assumptions surrounding religious difference,
suggesting that diversity, when approached with wisdom and compassion, can be a source of strength
rather than division. Through their principled yet flexible policies, the Mughals not only maintained
political control but cultivated an environment of artistic, scientific, and cultural brilliance that continues
to influence the Indian subcontinent to this day.

In conclusion, the Mughal Empire’s implementation of religious tolerance was not merely a
political tactic but a foundational philosophy rooted in both Islamic teachings and an acute awareness of
India’s multicultural reality. By embracing diversity and institutionalizing coexistence, the Mughals
created a model of governance that fostered stability, prosperity, and cultural enrichment. Their policies
reveal that tolerance is most effective when it transcends mere permission and becomes a proactive
embrace of pluralism. The lessons drawn from this period continue to resonate, suggesting that societies
which acknowledge and incorporate religious and cultural diversity into their political structures are better
equipped to achieve unity and social harmony. The Mughal experiment in tolerance stands as a historical
testament to the power of empathy, reason, and justice in building lasting civilizations.
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